
hi's  own  p'articular  relLigictn  then  this  is  fine®and

he  shonl.d  continue  on  this'  road..  Srl  Ramakrishna  said.
\*,,

that  all  rel.igic>ns  a-re  but  different  roads  leading  tis

to  the  same  God.  So  how ve  attain  real.izatic>n  is  not
W

tbo  important.`-If  wig  come  to  realis©  God  this  is  what„-J

really  rmtters..-In  few  cases  will  an  understanding

of  Advaita  Vedanta  l.ift  one  tip  rea|ise  Go.d-.. Sri
Ram&krishaa`onc®  said  that  if  we  wish  to  reach  the --

roof  oT  our  hotise  and  ve  try  to  jump-.)up..` to  it  we  will-Q*

fall  down.  Instead,  we  should  cl.imb  the  ladder  to
(

+

get  to  the  top.   If  ve  ±trgrfiS®  change  fl.om  one  ladder

to  another  while  we  are  still.  climbing  we  may  loose

.our  balance  and  tumble  to  the  ground.  In  other  words,

if  Christ  is  oi:ir  guide  to  GodT let  us  not  REiifeh
®

gtlides  in  the  middle  of  our  jonrn®y  or  w®  may  become
A

Lost.  If  Advaita  has  an  appeal  for  us  ne  shoHl.d  ptsrsue-i
its  study  ri±®p®ugly*  But,  ag  stated  previously,   this--

approach  (  Advaita  )  is  very  hard  to  foil_ow  and  may
I

not  suitf  tis.  All  r®Tigions  are  on  the  uny  to .truth-

]mctwledge  of  God.  Etlt  remember  this:   If  iine  only  think

of  the  tp®es  in  the  forest  we  may  never  see  the
cl

flovers  that  bloom  below.A
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Tip  have  a-eBcribedt  Brahman  and-  rfutman  as  being-
J -                                                                            *a'            a

qua~litiegF  which  are  a-`bove-` this  relative- world.. Ht
a-+,

thi's  world'  obviouffly'  ®xistg-  b®.. tiff.  Thca.  Ve`dant'ist

dcesin no*` say  that: nothing-existS  or' that  ever]rthing'
~-

ve-L perce±ve`-i's`J.  just.  illusion.  miat  the  Ybda~ntistI
does..  a-a-i.s` t®-stresgr  th€'  rel`&tive-nattlre  of I the`

_E=

ii`henomSnal  universe.  Ag: yotLi kncrgr,   for. t-hougandg

of` y€&rg  time. was-  considered  to~ be-  &n  absolute2

through&uH  tbe  universe.  In  trmth  thoHgh,  iF\g  can not-
speak  a-f  tiine-as  being` an  absolute-. dime  iJs  relative-.

*

tb  that  fr&-me-` of  ref®rence~ with  chic-h  one  i-a.  dealing..

An  eventL occuring.  i'n  a  given  perio.d- of  time  in  one
=J=E

inertlal  fra'me`  of  ref®r®nce  will  not'  be  mea.sured  as-
being  the' same  period  of  time. with  ffi  clock  that  i-s-
atta-ch®d  to  another  inertial  frane-which  ±s  moving

with  respects-  to  the  first'.  This:  of  cotlrse  ig-  basic:--
Ee~|ativity.  H±,. ]mow,~ from  Eifistein'`s.'  Special  Theory_--,
of Relativity  that  the  basie` laws of  physics  rmst  hold

in  any  reference  frame-t. How what  is  the  point  in
-\`

(

stressing  these  facts?  The: 1awig  ®f  physicg~  are       "
7             I,                                                                                   ,r       -

t

statementsE  of  facts`  which  describe-the  phenomenal
.,

tRE±_prRE_ffiqifeg Qife.erfEae_REfty ffiffinginqrfeifeifeife ¥EL g givF
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univel.se  which  c>ur  conscious  minds  p.erceiveir Every-

thing  in  this  cosmos  is.' relative`-and  finite-. There:

are  no  absolutes  in  this  unive#set.  fry  absolute  war
.

mean  that  which  1`s ffifareffiom  thgrlaws  of  space,   time

and  causation.  No"ulMay&-is`  a  sansinit  word' which

has  come  to+ be  thought  of  as  meaning  illusion.Thiff

Egrmds*HEgrard; REEgrEiftrifeaB p]nrt  of' this  tmiverse  and
-A-.,.-.^1-==_

itLL is-: not+ an  absolute.   It  is  relative'.  we. utl-I. quoteL

a  brief  description  o'.f-what  is  Maya  from  MaEK-Mt]11er's

rfufroillflELion  to-his  translation  of  the  Vfda_nhad Sr]t:t.j]_q.
•+-

It  is  an  excellent  description but  beg foretrarned  that
--

his  Tisage  of  the  word': illusion  is  not  correct.  That

i-.§ - Maya-?
•-                                     'J    ,

It  is  in  fact  a principle  of  illusion;. the
undefinabl©i cause:J 6ving 'to  which  there  seems`
to  exist  a,  material  world` ¢ompri
distinct  individual  eHstence±-i E:¥£g  associaL-
-ted  with  this  pJrinciple-.: of  illusion.
BFafaman  is  €nabledi. to  project  the. appeaLrance#
of  this  irorld.   ifi  the  samgr~way  as  a           +   -
magician  is  enabled  by  his -±ncoHbrehensable
magical  power  to  produce  illusory

RE
EBarances  of ©ffife5ffid  inaffianate  beings.,,
ya  thtis  eonstithltes  the-Jtxpadana,   the

HLaterial  cafise  of  the  worl-ff3   or  if  we~
Thrish  to  call -attention  to  the  circumstance
that  Hftya'belongs  to  EraEman  as  sakti-ire   -

EFrfa±¥a±nt::¥::e::a±tc=¥Se±::c±::e¥rld
with  REaya.+

1`

How`'ve` can  s8StaF  asstlme  that  Vivekananda  wa`s  arl
-E±

better  atithority ar Fedanta ph,ilosc>phy  tha#~.Hlller.
-  -`                                                                                        ~ ._                                                          #

Mtiller  describes  quite  well  the  rmny  facets  of
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Ha]ra  l::itlt  misleads-on`e  as  to  the  true  definition  of

Haya.

#:#e:ge: ::a:::e:E i:a;:S;::;:n:nd::is`

E€|ative  ttr. BrarhREn,  Maya  isr  illusion;  but-relativeT-

tcr  this-world` and  the  Universe® maya  is  a`  statement  Of`

fact,  a  law,  and  a  real.ity. Hanc;,  Maya  comprises
|L~

"  rela*ive  tl.nth."  This:Universe  and  its  1&wg.-of+

time.`,   space  and  causatic]n  are  ai  p-art  of'  Hay&.   W®r-1

aT® ' influenced' by  Maya-not  111tision.. 0-nly  the  4trm.n

is  free  from  Maya:`  because-' the  Atman  is  riot  gubje-ct

to  the  influences  of  this  Univers®J.
Equ

H®w' uith  this  understanding  that  Maya`,  rel&'-tive

to  tis,  is  a  statement  Of  fact-wee  can  begin  to        .

realise  what  is  meant  by  the  concep+ of  a- p±Eson&1--
God'.. Gorfe}  existgr  in  the  realm  a.f  Maya.r Eierson&J1

^-

Gods. have  distinct, qualities  and  persona-.1lties..
-

For  the  moment- let  Hs  distingtlish  between  pers`on&1
-

~

Gods  and  Brahman.i  There. is  only  one  Brahman  bnt  there
EL

may  be  many  Gods.  Eersonal  Gods`  are  as  real  as  this

uerld]t  is  real.,  Only  to  the-J Atmari  do  these  G®ds  appear
rd

<

as-`  111usiong.  But  to  the  phenomenal  Univ®rse`. they-

are  real..  Howowhy  ghoul.d.  this  be   so?  fry  go-many

Gods.?  Hell,  wi(;  have  defined  the  one  true-t existence-` as
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being  Brainrmn.„ Only he  has  infinite  qualities  and
.-1~

pDwors.., This  is-because  iELaREfaatE.±s  is  but  the

manifestation  oT  Bra[hman.a From  BI.ahma[n  comes  MayaF..

and-  from  Maya-`  com®s~.  the   many   GodsLrfu  These   are-'  the   GadsJ-

that  Ham  corlstamtly  prays  to.  They  are  persona-1  in

their  efistenc®  where-as  Brahman  ls  above  identity..
\ +-

Since  these  G'ods.. are  limited  to  finite  aFbilities

they  carmot  perform  an  irifinite  amount  of  deeds.   Tkei
I                                                             - _J                                           -

God.  Via:hmi  erists  as  truly  does-  the-  God  Allah.  Certainly
:p

a:  MHsliai woul.d  not  accept  this  statement.  Hove+er,
I

from  those  argue,ents  presented  earlier  concerning  the
~..J

Absolute  and. Bra,hman,  Hila-h  carmot  be` both  the  pe.I-sonal
.®~J

God  and  still  have  infinite  qualities. Man  is  forever

arguing  for  the  proof  Of  God's  existence  be.cause  in

p#suit¢  of  this  ®ndaver  he  constantly  trffss  to  bring
-W

God  dorm  to  the  relative  worldi® Btlt  the  One`J.  Brahman.
-  '®J                  -

15i beyond  lmowing~' since  he  is  above  all  relativity..
ul

ife!F. pray  to-~` a` peErsona-1   Go-a  because  he   is  reali   this
-                                                                                                              *                                    -A..-                                                `

God-1.'s-as-real  a5`'  this Universeh.I mo--, illustl'ate,

Brffhma--,  Vishnti,  and  Shiva  d-o  not  represent  a  tririity.-
They  are=`t real,   separaterJ and  distinct.  0-ften  Western-
thinkers  strive  hard  to  treat  the  Trollfhel§m ®if]
Hindus  on  some  DurqJy  abstdract  phi=osoDhy.   Thtis  +,he-

concet]t  of  the  Trinity  i~s  often  attached  to  these
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three` principal  Hindu  God ff.. But  this  is  a  very

wrong  lnterpTetation  cr.f-` the  Hindu  Gods.  It  1'g  eeb^

weak  attempt  of  urestern  thinkers  to  reconcile  the-

Hindu  Gods  to-  "estern  philosophy.  The  Hindu  knows  hlg

Gods  as  distinct  and  separifee  entities.               II

HOFT we  believe--Vedanta  is   the  highest  t}hilosophy
I

of  religion.  It  is  very  abstract  in mny maps RE#&
1

often  difficult  to  understand'.  But ffiirqita  Vedantic`-1

philosophy  holds  the  qoncept  of  ELi!m.. 1#  1S~ the
doctrine--of  the  one  ultlmte  princip|.e--Brarfuan.
¥et  it'  accepts  that  ln  the  pbenomenal  universcF'  rna.py

Gods;  do  ®xistg3  Is  this-a  contradict'ion?r  Hot  a+ alll.-

Vedanta.-says  that,  beyondi  this-  Univ:rse  11®s-.  Brahmqu

tffiRE`, is  the  first  cause--and  principle  but  i.s  himself `

th®''non-Created.

fri' Ramakrisrma  was  a-great  Vedantis`t., Eel  he
Equ

attained  to  moksha  (  liberation  )  through his  eonstant'I-

search  and  love  for  Kali-the  Hother  God+

The~'4 meditation  on  Kali  that  was  EaREkrishfia* a

Fh:i:S:¥gtE:&&#%:as:¥Stlthtes  the  centralI-itre,-,
ed

HntraE=  :Ee tE:v:::q:a i:: :eE: i:ti: s tg®pE#:::Err::lE:ch
of  the  universe~`.,
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E®w,do  we  know-that  Eali  eristsj..  or-that  any

of  the  various  Gods-  exist?  How  do-  we  ]mow  urhether

the  God  to  whom  the  Christirfeg; TIray ito|,i really  eristg3

no  s-ee   them  in  theF  form  of  incarna'tlong-of  God';p

Again.  remember  we  are  not  defining  God  and  Brahmn

as  being  the  sa`me*`.Ghrist'  mag  the`  incarnate  of  the-I-

Cbristiafl  God-'.  Perha[ps  ve  should  a,gil.  that  God

CbrlstgodT  to  keep  from  being  confused.  In  this:
-.J

relative  universe  the  Gods  ±eturn  to- earth  in  the
form  of  incarnations.u  We~ see  them  in  such  Tiersons

as  qhrist  and  Lord  Erishna.+ They  come  whenever  therer`=E=

i-:s  a  need  for  a  great  grthffiitual  revival.. ELJ might  pointul

out  tha-t  this  i-g-Lord  Erishna's  explanation  for`-

incarmationg.tl nor   do  not  see  that  this  ls-a= contradiction

to  what  Christ  taught.;. fe.  qhpist  said  "  I  am  the  way  ''

So-` too,.  didi' Erighna. . If-you  accept  Christ  as  the  in-rd-

-carnation  of  God,  it  is  Just  ag  logical  to  s~ay  that  _

there~ have  been  other  incarnations--.  This  is  a  big  unrldlrJ

If  Gbrlst  had: been  the  only  Gcrd  who  returned  to  I+:±s
J-4

world  then  rmny  rfullions  of  persons  throughout milleniasyI

rout.dill not  have  been  able  to  receive  spiritual

inspiration.  Of  course-' if #®n  find-  this  idea  of
=:==

persona`1  Gods  unpl®asent  then  go  back  to  the  co.nceptL

Of  Brahman.  He 'ls  the  one  and. only  truGra etemal  rGral.ity..
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i EELt.~ can  you  not  see  a  place  for  a  personal  God  in-
this  worl.dig  Ther..  concept.gB~t° the  oneness  with  Brahman

~

ig-a  beatltift]il  thought., ¥et  how-mfly-of  the  mas`ses  #
J-,

people  are-' a'bl®  to  intellectual.Iy-conceive  of  such

an  idea'`a  Every  man  is  Tmedisposed  t"rds  certain

pEtter]is  a.I  thinking-;.  Consequently.` caife  p.Brsons     .-
find  a'  closer  affinity  tow\gird~  one  God-'`  over  anotheE.¢

J+

NowT a-`  brief'reminder&,  Wca  are  still   speaking  Of  Gods-
vi-"thin  the  realm  of  Mayst  s`ci  be-  sure  to  orient  your

thinking  and  q.uestions  to  thist  fra-m® of  reference.J.-

If.I a  Christian  wants  to  total.1y  reject  this  idea
of  ma fly  Gb.d-g  and  say  that  only  one  God:  exists  in-

thei UnlversG-  then  perhaps' he  should' return  to  his-
4

soTibttral  a.uthority-the  BiB|e.
had-the  Lordi  saldT.,  Behold.ther' man  i's
bec5m®-`i as`  one   of  n`g-..  to  know  goodi  and-.'
evil`,

That  the  sons  of  Get.-saw. the  datlghter'sF  of
nan  that  they we'fe  fairit  and  then  took
th®m  whveg:.  of  all  irhich  they  choose..

H®w~peth&p`g  frou  a'r®  g-aying-,   "  H®  ig  ptitting  ip_certain

statements  that  geem  to  fit  his-argun®nt.®"  H€-11,   thff4±
+

i.;g true-.  But the  alternativGri is  to  retranslate  the
Bible-I or interpret  it+ according  to  how each  of-I Hs  thinks.,

GBrtain|F.  King  Jdm®s  ptlt  tis  in  tr messy  sifuati8n-

didn't  he]  The:` Hindu  could:  find  it` very  p-1atlas-ble-' andqJ

oompreh®ng±bl®     that   the   "  Sons  of  Gcrd`'  "  should  cameo
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tty, earth. It  should  be  remarked  that  the  Hindu's`-a

also  have  this   one   great  God~ who  i-s~  above   a-11  other-

Godg:... HGF.  is   lndra.`.                                                                          .
EE

HS have  lafoored  on  this:  issue  of  personal  Gods`'

at  some  length  because-it  is  vel.y  ixportamt  for
4

people  tt}  understand.  the  coHplefiti®s  of  this  isstle`..
-I      -     ''o                                                                                                                                                                                                                                          ,

EL€±gE:.Ig  for  the  Western  thinker.  the# concept-oT-
ma[Iry  Godg[. edsting  in  the  Hindu  tradition,  and  each

of  these  Ged``gr being-  considered-i  real  and  distincti---
mst  be. r¢allsGdi.  Howtrlet  us  go  into  a  little  more.-

detaiE  concerning  Ma.ya  since  it  is  so  very  imT]ortant-

t®-the  philosophy  of `Vedanta  and  becatise-iLt'  ±s

fundamental  tcr` the  rorklng§  a:.f  Hindu  tradltlon.
M&,ya-  gives  rise  to  statements  such  as.   "  I  think

therefore  I  am."  }ftyg[-i  is   the`" tree  whc}se   grea.t  mass  ±`s-

perceived  by  the  senses:  whose  inertial  qualities
are  felt  by  the  senses., ¥et  the  tree-` and  its-form  is

only  apparent  to  the  senses.B The  tree.` is  rather  the  sun

of rmny  finer'mass-€s  of  which  these  mass.es  are  yet~

gfi&r  courses  p&rts'  of  an  even  finer  substance..
Even  then,  the  finest  part  ls  but  a  forp_of  Snepgy.`-

That  thee tree  seems  to- be  whole  is  an  illusion  to--  the

senses.  This  is  catlseJby  the  infiuenc®  of  Maya.,
ZI

maya--, i's  space,   time-`.  and  catlsation. .From  the  roment

of  birth,  Maya  i.a  directing-its-infltlence.  Maya  ls
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relative  ]mowledg®..  This.-world.  exists  to  u.s  because
G+

of  our  senses.. Th&-is  to  say  the  world! woul.d-exist

if  ve  did  not  exist  to  perceive-it?  This  is  M-ayal
--'

Man  is  constantly  striving  to  improve  himself`.  He

looks  to--` the  Godi(s)   for  direcHon.. And`  this  constant

seeking  for  the  trtith  i.g  Maya..:  The` earth  1.s  Maya:;,  the

heavens  are  Maya-,.   the  Gorddi-  are  Haya-I.  hathematics  is
-

Hay&.. One:'  carmot  escape~-it., So  lcmg  as  he  lives.,   Man

is`  a  p.art  of  this  May&=`.  Even  de-a,th  is  Haya..  ¥isife  to'
~       y                                                                                                                                                    . -I                                                              ~*     ..+

the  AtHran:   ffiaya  ig  illusion,  this. irorld  i.a+  illusion.
-A                                                +    ,                              ®,              --

the  ego-  {  the  individualised  self + )  1s  ill.usion.. ql

that  i§  seen  by  the  Atman  i'i5  iTlusic>n.a  Maya:. is  that

which  aT}p'earg. tcr  be;   Brahman  i-s  that  which  i`s.a
.al

Brahman  is   the.` Absolute.  Maya  i+s   the  relLative.i
Etit  the  Hay&-of  the.'i Vedanta.  in -its  last
deve~loped  formt  is  neither  ide&Tism  nor-
realism,  nclr ifeifeffiheory.  I-t  i.g`  a:  a.impl®-t
s^tatement. ®f  facts.-that  we  are.  and  wh.at
ire  eec  around  us+

S©i  Viv®kananda.`

Then  there  is  the  trenendoug  fact  of `
death.~  The  whol6..I world-±s  going  to  death;
everEthing' is  dying...All  oTif-progress.  otlr'`

E:if:3g; Eg:er:i::in:ieofalE=E:::id¥--
i§   th.e-goalT  c}f  everything~T?  B€ath  i§   the.goal-
of  life.  of  beauty,,  of  power']  of  wealth. 'of
virtue--.   too.   Somehow.-  we  do  not  ]mow  why.wie
have  t'o  Gllng  on  to  lifgi  war  carmo.t  give  it
upk  And  this  is  ELaya-*

ha  VityekanandaE.,
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g:a_r¥efa¥hE=.£p±£esrh#±Egv:=oE€..ufidand
this   ls--Hagrar. Sun-ml  Vivekananda!'.

=±j-

4i]|  r®1an±Hve  things  &r®  Haya-.. Eour-happiness  i.s  another
ul¥`:|ii¥E¥ri:::T±g:. ¥our  veaith  isa  another  man' a Poverty..

-~

hit  i.s  tl'uth?  ELat  is  misery?  All  these  things  are.J

ELya-.  Hay&', doelts  not  seek  to  explain  the  worldr .It

siHrply  states  the  facts  a5  they  exist.. He`  shall  deal~1

more  with  Maya  and  its  various  manifestations  later

mt  let  us  once  more  return  to  Vivekananda  for  a
J

closer  eijEplanation  cone;ming  this  idea  of  th®~
a

Hmltiplieity  a-f  G®dBh-,  Mayff4  and  Brahman.   It  is  important-

that  we` db   this..  becatise  when  me.2  treT&d-`  off peoplG` s

ideas   about  God  w'.g   touch  a--sensitive-`  arear`  so  ihre  must
ET

b®  carefln  and  try  to  give~  an  understanding  answ®I'  to

thi"a  diffieul.t  problem.
f`

:t|±:nEh#ri:t£:::¥FckE:i#:¥:¥n;:#:r=e=:is
decendg- unto  millionF.
1t  has  worked.  for  goodi.  And  we  lmow  that  the
same  Ha]E,   because  h®  was  ff  non-dual_ist,  Was
merciful  to  others. Eb.  the--masses  who

i::E:::::i#:¥f:::I:i:::#¥§h#H::?y::,::re
!:=®rfiI:i:::!::i#f"in::find¥vlH|::::::E:-:::imedgt.t]
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-.-

Ef  all-that  V'edanta  can  offer  ls  an  abstract..

pEil#;ophicaLl  rmdel  of  the  real  natureF of  thingsr.----.-.-                             ~

then .it  is  really Of  littleF` value . to  tis._ Man needs,-'J-

ae, wiorkable  model  to  live  by.  If  Vedanta:.' isT  to  be  a--.i

system  by  which we  rna.y  carry  out  otlr  daily  lives
-=.

then  i.t  mtist  be  intensfflF  T¥ractical.®  As  ve  ]mow,--.I

Ved`anta.` is , thee philSsoph##al interpretation  of  the

UriaLlshads'+i qi]rough  t]aB¥r ELagavad-qita- the~ majority
*`-

®gf  lndiamgi find ±hesmlles-A to  carry  out  their+ lives:.
Eht  the-basic tHsestion  we  are  concermed  with  now  is

I

whether  Vedanta  is  for  the  ifest. The  best  way to

answer  this  is  to-: understand-i what  Vedanta  teaches

andth:e::,#at=g~:i:tt:::=£in:~:i`±fereflceHetweenmn
_~a

-

and  mat:]L..  That  which  makes  tap:t his  irmer  self  is  the
i.®-

samee gd,I  orfer  the  verdfl.
¥in};iii   rfu¥£L~ng   .?#F4:'apifea   .irth¥.irL`,1®E;t   _-i±v   .¥r¥FiLL ¥€=¥:fi€frf

Eh©.i £§rape  Hinan  pmrfulre.`.1s  reHesentedi` every-
-ithere.  All  hilman  eEmtions'-are  felt  and
expressed  ln  the  sane-` way  e`veftythere~.  It  ±§
hfseffler,. tgiv©= that  India  develop€a-her  culttire
along  a  certain  Iine  ithich  we-~ ealir  spiritraiqs
and  the  Hest  €irolved  a nationalistic  and-
hrmmanistic  enntrm'g.  ELere  ig  no  qtiestionA        ;;H::F::i:::::F::::n±:::oH¥!EI:::::r±t and

Ll-I
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the-:` time  has  come  when  both  rm,st  meet  together
on  the  basi&-of `give  and  take.  Ha  of  the

g!;Enat±!:;e;:f!i%=g:Eis::u¥::di!:e:;si:-£e,
each  learn  from--the  other,  without Jar .eou=se,'there  whll~b©;  I     '

zaLtton-so  far  as           .
war-lei  can  be  expected+

E-ra`bhavanand.a`-i

losing  our

=:i:::-io:r
gT::Fe±a:::#:iin arifehaE£:i

®ihe-`. of  the  reasons  Cinistianity  has  gained  such  aF:
- .-                                                                                                                                                                     T.

great  folloiAring  in  the  urest  is  because:i i'it  ls  a" religion=!=J

which  men  are  able  to  rela[te  to.+  Christ  offers:  to
®A                                                                                                                                   +rd                                                                                                                                                                                                  .                                                                .®+

men  a'.o 1i`wlng  example  of  the+. way ifehay  a.hould  conducti
ul

themselvesTfty  ln  fact,  iif  we=' jtlst  take  the  teachings
'rd                                                --                                   -'1   ',A

of  Christ  as  our  model  we'`.wotild  I.a-ally  need  no  other
•.I                                                                                                                                                                                                ,,I

system  of  rtnes  to  live  by,.r.  If  one  h`a-s: truly understood

the  Sermon  on  the  Mount  that  person has  reached  the
A                                  qA                                                                                                                +

highest  level  of  spiritual  attainment  pessible-]€
-

People  of  the  Hesterm  rmrld  say  that  furist
was.-1. the  only  one  who  ever  taughtlffi£=Thig

¥:yirEgkE::¥o£°o=°Ehg:¥h±¥:to±hfa:di=t:¥a`
ftyal  fahenanandap„

TLET

Vedantar-does  not  really  differ  in  answering`-
TET

•nd fieeds for rfu*ual realization   from the
'J

teaching.§  of  thrist.a  christ  taught  love-i and  this

pover  is  the  greateig+force  eristing  in  Han~   We-+

rm.st  not  reject  one  system  of  thought  simply  beeaLtlse
-

1t  is  explained" in  a  different  ray  from  another.
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®~ften we  see  different  interp.retations of  what  is
=±1F

meant  by  loveri  Gandhi's. whole  life  was  directed  by
®®

the  principle  of  love.„
.p--.-'`J

I;eve  never-claims,  it  #giver'gives-]  love-.
ever -`stiffers,  never  resents'--,  never  revenges
itself~`

-,,J                -

How.btvery  little  this  differs.. from Christ' s  teachings.,

E:sE gEgmif:ty::is¥yve;±?o= :g:Ei?3 ,
them  that  hate  y6u,  and-: pragr  for  them
whieb  despitefully  use  yotl,  and  persecute
yotEL

IT

Gaaldhi  was  always  quick  to  exphasls-that  his  fastings
--±

uere  out  of  love  for  his  people.  Ee  didiLnot  use--.
Pasting  as  aL  we-ap®n  to.. force  his-whllt upon  others+..I
His  faLsting,  more  than  anything  else,, was  a-visible

dt

demonstration  of his  love  for  Hankind.

q'ne  argument  of  iifestern  men  towards; Vedanta-
•1

philosophy is  that  it  is  indifferent  to  the  needs  of-,
people.  This.--misinterpretation  of  VeEfanta  is  not  the

i   ...., +.-                                                      -i

faLult  Of  ifestem  thinkers.. Actually  we  rmist  blame-:
..I

Vedantar itself  for  having  inade  its  real  neaning
-*

incomprehensible  to  the  majority  of  men.A fiife¥gans@

of  this-rests~-with  the  Upanishads.  From  that  grea`±-
body  of  libel.ature  arose  mod.ern  Vedanta.  Btit  the

ffi-inishads. were  written  for  the  elite  and  often-

those  things  which  are. inteH#ifed+  for  the  elite  of.

olir  societies  have=-the  least  influence  on  the  irorldL..
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-                                                                                              A             .-`

Thus,  for  practical  purposes,  they  are  of  little--'
=i                                                                                                                                                                                                                                                                                                                                                                                    E±J

real  valuer.,   Eiren  in  India  today  tbe  mass  of  p.eople
*  ,-                     ,~,    a

Still  follow  the  teachings  of  the  VedasT because  they1-

answer  these  pe-ople's  needs  in  a  simpler `and  more
1,,                                                                                                                                                                                                                                                                                                                                                    ~,

understanding  language  thafl  the  Vedanta  Philosophy.
.\+i

thother  fine  example  o`f  developing  a  philosophy  which
„,                                                                                                                                                                                                                                                                                                               ct

dqes  not  aLnsw`er  people I s  needs.I i,rg=  J-alni.,sin.. The.  demands
--.. *

it  places  on  its  followepe Sa?e  so  opposed  to  the
~                                                                             rd                                                     - .-

nattiral  tendencies  oT  people  that  its  folloThring  is

practically nij£; Thus .Jalnism is  of iitt=€  va±ne  to
anyonq  and  this  in  itself"makes  one  seriotisly  doubt

-4-

its  validity.ty So-we  may  state,  with  full  assurance-. of
J

agreement  on  5rour  part,  that  if  a  religion  carm'ot
~.-

answer  peoples-#'needs'-then  it  is  of  little  worth.     f

VIiat  we  irould  like  to  propose  is  that Jpe¥danta``1s
I:I:

aF very  p-Tactical  philosophy  and  a  very  poiArerrill
-*

tool  in  meeting  mafl`s  needs=' for  Something  that  is
f~`

`#',
tangflble. . We-,` cannot  argue  against  Christianity  in-

doing  this'i.  Hop  can  we  deny  thgr Holy  Korafl.Both  are-`

in  agreement  with  the  teachings  of  Vedarita..` Christ
~                        I.                                                                                                    .u

is  the  perfect  ezaxple  of  what  we  would  like  our
I                                                                                                                                                                                                                                       =1                                                                                                         i=    =j

llves'to  be.  ge--is  the  reflection  of  all  that  is
J~

beautiful  in  hun.an  thought.  Btlt  we  believe,  and
~       ,I                                                                                                                                                                                                                                                                                                                                                       .,,

'

will  show,  that  V€danta  is  the  philosophy  by which
*.-

thrist  lived`T and  by  which  ve  to¢may  live  q*.:.,r.  This
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*-

ihr±1l  become.' evident  to  you  ty  sharing  urith  you  what

VEdanta  is  th%,pra6tieer+
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=EN+:+:   THE     HEGESRIT¥     OE     RELIGIQH
i.

I

®f' all  tHe .forces 'that  have  worked  and
are  st`ill  working,  to  mold  the  destinies

:;I:::!:F:E::e!is::#e#:i:¥infyi:::on
1'                                                                                                -~     nd

A roments  reflection  will  dina±aE#,-you  to  the  validity
ihJ
\

of  those  words.   For  we`see  whole  nations  whose  laws~'
-i

are  based  tlpon  pl.ecepts    taught  by  various  holy

scriptures=., There  are  few,  if  any,  primitive  triEes--

that  do  not  govern  themselves  in  accorda]ice  with
ea\

religious  rituals  and  rules.. Indeed  one  needs~ onlH  to

refeT4`.,` `to  the  studies  of  Margaret  Eqead' on  variotis
Ji

pri.mitive  tribes.  to  see  how dpramic  the  force  a-i
--.-                                                                red                                                                                                         .rd               ..--           `                   -

rel.igion  plays  on  rmlding  these  peoplefs  lives+.-
Eieligion  is  tHfat  force  which  directs  history..  This

is  because  history  is  g®irermed  by  men  and  eventsg  and
+

ron  are  governed  by  their  religious  beliefs-¢.
+.-

inie-I real  germ  of  Eel.iglon  is  the  struggle
to. transcend` the  limitations  of  the  Senses

SHal  V~1vekananda

Hari  ife  in  a" €onstaflt  movement  t®  discover  his  true
I-+

relati.onship-i to  Gad.4 Ertyen  the  proclaimed-difeE±ft
1

1* d®img  this-I when  he  attemp.ts  to  deny  that  ELn  has-
•,-,

some  sorff of  relative  relationship''  to-' God.    E3r-REs

d-ed]ring,he.=i l's  necessarily  rais.ing  the  very  question-i
1n his  heart..  ELere  is  really  no  such  thing  agB.

i-/



am ELEL.
4.~

Man  invariably  finds  that  his  senses.-inhibit
J,

his  abll.1ty  tcr realiae  God-.  Hith  Christians,  wepJ~

find  qhrist  cSedrig  in  the  form  of  flesh  tin, help-i
.                                                          J             J_                                     .                                                                  .

people  towards  realization.  man  ig, unaELe'-` to  see  God--

because  of  his  limitations  sot-` there  emerges  the:-

reflection  of  God  in  the  flesh who  is  Christ.,
`J..

Man  is  man  so  long  as  he  is  stmggling  to-.
rise  above  nature.,®

froaLmi   VevekanandaL

nIan  needs-' religion  becatise  of  that  wh.ich  is  Hast \Gj
1

Man  needs  to  believe  in  something.t We.ELfaREast  find
EEZZ=

`-,.-&

grEELRE-  of 'animals  needing  to-believe  in  anything
excepting  to  qulffi±=  their  immediEte  wants; Often..

we  find  peopife-. saying  that  the  only  thing  they  belleveJ
J\

in  is  themselves.L rf  this  isr. s®  then  that  p-arson  is  ih
aaeegivth  the xpp=;eGELangae:xp~f  theE Hbanishads=.  For-`-im

ul                                                            --I             -

the  Uiaulshads  hold  that Four  realfaself  ±s  the  trued=J                                                          rti

spiri`tunl-  a.gent..  ®Tten  those  who  most  strongly-

denounce  religions  are  those  the  are  strTlggling

with  mixEd'' emotions.   Ff 'ar: TIL©rson  call  find  no` timer
J--

in his  life  time  to  reflect  on  the  questions  of
.A  -                                                                                                                                        ,4J

religion  lt  ls  tlsally because  this  per-son  lacks the
.,.--- ~

ini#Ileeti:ial  capacity  to  do  so.  That  man  who  EeE©
=1                               =j                                                                               r=

9NO s  on  the  same~`1evel` as  the  lowest'
±

a±1i}]raE  who  only  desires  to  satisfy  his  physical needs.

I-2.
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-^

ELe  intelligent  man  is  one  who  Has  a  religion  or7tPrho
*       `                                                                                                        -   -                                                                      .A

has  contemplated  it. , The  really  remarkable'man  is
--..-

one.-I tho  has Eeg®1ifeJdi=±ifor`.'.hin§elf  exactly  what  he
I,E]

believes,  and why,  and  ls  able  to  maintain  steadf#*-

aLgainst  all  arguments-opposing  it.  IJt  is  no-t;.. an

arguable  fact  to  state  that  the  greatest  thinkers  of
~

this  verld  have  been  religious  teachers..  ELe-:` realm
".,

of  religious  philosophy  requires  the  highest  intelli#''--

gence  to  master  and  we  should.` marvel  if Eiife.r' are  fortun.a-

te  enough  to  see  only  aL  glimmer  of  it.
The  nriinspring  of  the  strength  of  every
race  lies  in  the  spiTitllality  HLanifested.--in
religion,  and-: the  death  of  that  raLce  will
begin  tHe  daLy  that  spirittlallty  wanes  and
materialism  beginsL Vivekananda

The  Upanishads  teaLch  that  it  i!s  just  as`. Correct  to fe~£¥faa-

belle¢ie  in-. ar personal  God  as  to  believe  in  arl
ul

impersonal  one., This  point  i5  a  very  important  onel
~J                                                                                                  .   .I

Hbo-i Often  cme-: religious'  sect  will  say  that  another`si
-

Gad-, is  not  the  real  G®dt.®  We= see. mny  denominations£-

of  qhristianity  dermnding  that  their  way  is  the  only
way.  This-is  very  foolish  and  narrow minded  thinking...

ELe iupanishads-: teach  that  i+f  in  believing  in  aJ.J-

personal  God'[leads  one  to  sp-irituar realization  then=z,I
y`

it  has  achieved  its  purpose..  This  is,  after  all.  the:L
~                                                                                                           ,dJ   .-

real  objective  c}f  all  religions.
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Vedanta  teaches  that  we] mtlst  see±  release  from caasit.\g"¥
JJ

_a,

matel'ial  wants- and  direct  our  attention  to  realizing
God.,,  This  is  in  no  way  a  contradiction  to  thee.

teachings  of  Christ.+
-EE

EbrL`what  is  a  man  Profited;  if he  shall
.gaifi  the  whole  wc>fld.   and  lose.~i his .oim
soul?  Or  what  shall  aL`-'man  give  in  exchange
for  his  sc>ul?

-.-~

A||T  religions,' propose  that  the  end  aim  is  to  discover
-a,

Godj: So  does  it  really  mtter  how wg-define  him  if

the  result  of  spiritual  fullfillment  is  that we
have  become  a  better  personT.:

I      a                              ,al

It  is  a  curious  fact: that-all  religions,
without. one  exception,  hold  tbat`man
is  a  de.generation  of  what-he  wag,  whether
they  clothe  tHis  is  nytholog±cal  word-s:+  or
in  the  clearrlangtlage  of philosophy;  or  in
the  beautiful  eEressi°ns  °f rmi£EEiy.vivekananda

So  we  can  conclude  that  if  man  is  more. than  an  animal

then hg`I strives  for  high  ideals.  Spiritual  realization
is  the  highest  level  possible.  Thus  religion  ls

a.'necessity.
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