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Egg:ic:#:i:gT::in:h:n#k:fi;::gg'
From  the  Hrimanifest  He  created  the
manifest.  FFofi

::,r±EehEg£':±fa
H:mself ' he  bl.ought

nee  he  ls  ]mown
Stentff'aitt±.riya`Ubanishats.

Liz

-
H® whcr.I gives.-man  spiritual  lmowl.edge  is  the
greatest  benefactor  of  mankind,  and  wie
always  find  that  they  are  the  most       -   a
powerm  who  help-man  in`hls  spiritual  needs,
because  spiritual.ity is  the  trne  inspiration
of  all  our  act±V±t±es#ami  Vivekananda.



Prl
Then  we  gpeed=  di  Brahman  ag  beirig  the¥ &bsolute.

J

RE`: necegsar±ly  come  t!o` that  questibnT   "  How  a.1+a.  the
_J

£tosoluteF  bereome  finite-?"  Bralrman  ±s.  free-:  from  tlmtr+

space-+  and  catngati-on*.  yet  the-n  describing  the

univel.s®'  ire`  say  i'ts  a.a.tis.a.  is- Bra,hman  wh®`,,„ then

manifesting~ through- time.-`,   space,   and  cansation}

Create-s  the` worl-di  we  knowL  Btit  i.f  Brahaan  1.g:  the-i-
catise`,   and  ther. universe~` and  all  that  ire  p-erceive='

isF. th€T' effectr  then  Brahman  too-met  have  a  cause.
=:                                                                                                         ==:

ThEg  concltlsion  irould  contradict our  statement  that
.i

Bp"hman  is  the` Self-existence;  meaning,-~ffiat  which
HE±

hag` not primary  catlse..  i.s  Brahman.  Still  the`| qtiestion.
I.`' ELat  created-I Bra.hman.   and  what  is  the  primary'-

-Jf.

cause.bw' continues  to  trotible  our` sense  of  reasoningr..
Our.-life  experiences  teach us  that  nothing-is  ever

generated  out  a.f  nothing.L  The  eonseqtlencff Of  this
observ&ti+on  is  to  lxpresg  on  otlr  minds  the  ideal

a

that  i'f` Brahman  I.a  the` 4bsolute: h® mtlst  have  n®`,

other  cause~. excepting  that  Hb-ihimself  is  the

primary  causes.  therefore? he  is  the  Se=f-eristencGipr£
- =]                                           ==

fr`7``:    :````.`  _        ;``.::        ,r`                     i i-\         _=f <r`    `vy```~Of +r-`-

hada\dy'n`6theaLigrpr'=\h\sver¢Adred`+`initiai

question.  ifein:  Ham  has  always `\bsti'n  seeking  bei

argument  I,€.:till  a  tangled fngv'-bb  Of
`?                   r'¢-                             :   `\  -.,+                                                                                         _,'       \vy                  _      i
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answer  thi-s.  one  questldn,W  Tho  created  God?"

The  explanation  that  Brahman  created-' Brahman
*

igL far  from  being  a  satisfying  anstrer.a The  Advaita   .
T=

system  of philosophy,  which  is  a  part  of  the  general
Vedantic  system  Of  thought,  presents  us  inrith  the     .

statement  that  the  question  "  That  caused- the  Absolute[?''

i§  reaiiy  an  invalid  andTt unanswerable  question¥  i

Thy is  this  so?  Consider  first  the  pesiti-on  from
I

where  you  stand  when  you  ask  triis  qtiestion.  Eon

are  in  this  universe  and  stlbject+to  its  maya?  The

universe  is  an  infinite  and  yet  bounded  system.
To  ask   t'`: What  is   the  Absolute.  "  the  human  hind  is-~

fffiH?utced't-its  put  limits`-  betwleen  the  Absolute`r.  Try  and
*

conceive  of  totally  expty  space-. Of 'infinite  ffi:rm:#.±©mmg'
¥ou  calmot  do  it.  Hig-. niind  foreeg` us  to  think  between

trm:i reference  points.  Pet  Brahffin  hag  no  refel'ence-'

point.. Ee  is  the  infinite  and-unbounded., Brahman  |s-
"ch more  than Spincrzats difality of  the universe.,
Even  to  contemplate  Brahman  is  to  bring

+-
within

the  Eiferm®#£GffchEREHEffifldy*dorm  tcr.  the  level  of  the

t.kg!:eEa£:nxp#¥
EE-  The  tlseage  of  tfie  terEi.

Coineilus  Hancacs.

is  of  this  question  see
A-

EgTn:I ffi::a=aE€#: sfn!:-,have  rmy  different  definitions.  Then  ve  Gel.ve  lnt;a-`
+   the  meaning  of  Maya  the  ambiguity  may  be  cl.eared  xp.

3.  #:3[%gpEfB=kcff=L£_E=_ ¥£¥ _E_:__a_%±:_=±±±±:=±y bF
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universe+

The  thinking  mind  ls  subje6t  to  Maya.t It  carmot

1tsELjown  11mits=-.-TO   try  to   ansver   "  1tho
._.

tt  is  impossible   tlA,rdfo?.. Even  if  we  ]±:new
-epeatedT Jha

go  beyondri_

the  answer  ire  cotlld  not  describe  it  becatise  the

tool  o.I language.i is  itself  finite;. erything  ve!

perceiver= 1F  this  world:I, is  an  extension  of  our.  self .
rd

The  intexpr.etations  ue  make  are  limited  ty  the

capacities  of  ctur  mind  to  understand-.  The  thinking

Hri.nd`  is  subject  to  Haya.:  One  carmot  interpret  beyond
-

the  abilities  of  his  own  mind..  Therefore  the' question
"  -How  can  Brahman  be  lmow'  ?"  is  a  rmlte  question

insorm.ch  as  the  question  per.tains  to  an  infinite=

concept  and  demands  an  explanation  from  a  mind  that

is  finite  in  its  capacities  to  understand.®Thg-` very

Ilatllre  of  the  finit,ness  of  mind  prohibits  its  knowing

the  Absolute.I A|
Brahman  is  Heithor  priaya  nor  the  tinniv©rse~`.   Itl

qJ-

is  above  al.1  these.  It  is  total.1y  free  from REuences-,

of  arly  sort.  The  universe  is  subject  to  relativity.

1r.  In  this  discussion  the  mind  is  to  be  understood
as  the  thinking  and `coxprehending  agent  of  the  body.
I-t  is  not  t6~be  Construed  as  being  the  Atman  of
which  we  will  speak  later.

L,
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Brahman  ls  above  relaLtivity.  The  conclLusion  the
J

Advaita  phil.osopher  reaches  is  that  Brahman  canHEife£
-

I

be  knorm  by  mind..  The  Absolute-` i-a  beyond  ]mowing.
='1                                                              =1

If  the  mind  ]m©w  the  AbsolHte  ±hemTFunEwould  no  l_onger
e,

(

be  speaking  of  the  AbsoTrite..  IntEllecttlal  attexptg
-1

will  never  lead  us  to  describe  Brahman.  Ho  man  has.,-

ever  described-i the Highest; #nd  no..¥nd`  no  man  ever  will.
Only  that  which  is  free' of I Ha,yff3 will  ]mow then
--

Absolute:i.  Btlt  without  the  universe  a  man  no  longer

exists: so  Brahman  is  beyond  the  lmowlng.,

th  illtlstrative  example  of  one  who `through
'-

very  sour.d  logic,   though  not  sct-sound  if  contrasted-

with  Sankara'-s  arguments  of  Godi.  reasoned.1.  the  existencs

of  a  SuDr.eme  Being,   is  t Descartes.-

He  Pea,sons: tha`t  thgrrfuhall  else  mp  be  questioned,
\-I

doubt  itself  carmot  be  doubted.  He  rightl.y  eoncl.tided
o',

that  his  thinking,  his  doubting,  pl-esupposes  His -

existence*  This  is  in  agreement  with  Vedantic  philosoptry

since  the  Vedantist  does  not  say  you riEEifREtEEHREt.•u€CAm
However,  ft  clal.ifies  the  point  and  says-'  that  within

I--

the  boundg of  Maya'  yotir ffidividual  self  erists  and
d

&frove-this  there  is  the  Atrmnt  your  tine  Self? ±=E±sEg.
H®w  Eeseartes  Proceeds  to  apgTle--' thatL-ELEce   "  I  find

in  me  the--`notion  of  God.  which  I  cannot  have  formed-
by  ny  oim  power.  since  it  involves  a  higher  de'gree  of

-   a city `` :if prfr.=.

f uapLf i-  £+--i ipr '-
1,.                     g        I,),.':

fofJed^furfk!.

#,ap+,,i.Lftr.`-*3-`-'LFS'
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rea'lity  than  belongs  to  met  it  mat  have  for  itsI-

author  God  himsglf.  lino  stamped  it  upon  ny  mind,,

just  as  the  architect  impresses  his  stamp on  his  work."J

The  Vedantist  would  urge  Descartes  to  consider  the
•-.A

possibility  that  he  himself  is  the  author,  the  God;
that  ELfi  concept  of  God  is  in  Ham  because  within -

Man  there  is  the-Atman  and  the  Atman  is  identical  with

Brahman.. ffiREcartes  conc±ndes   that  "  Go.alELffedstence
I :          ==J                                                                                              hj

follows  also  fl.om  the  very  idea  Of  God,   since  the
-.~

essence-of  God  involves+  efistence,  eternal  and

necessary SErfegtEnce.r  rfuoj#g  the  attribtites  of  God

belongs ELthflilnesg_.   God`  carmot  wish  to  deceive  mes-

therefore,  all  that  which  I  ]mow  clearly  and  distinctly
mst  be  truer."

From  the  previous  arguments- we  have  serb  forth
*

concerning  the  nature  of  the  Abso|.tite-.  we  e=±±==±;Ly

Conclude  that  the  God  Descartes-  describe" is-not  the

fae=`` etermar-i  eristencer~ who   is  above  al.1 ~asmt  and  worry.dr

Besc©rtes  is  describing  the  infinite  and .lmbounded
J

qEEELhffiH¥±£inite  and  limited  capabilities... To  say."  God~

carmot  wish  tot,  deceive-. me   "  is   to  giv6E`j  God.I  human
4.+

E=

qualitleg`..  As  stated  pr©vic>usly.   the  &bsoTute  carmot

be  described  by  finite  methods:   for  When  we  do  th_is

we  bring  God  into  the  realm  of  the  non-Absolute.

/-5 n
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Hescartes'   God-describes  more  appropiatEly    ®mgro.fr.

the  many  thousands  of  IIindii  Gods;  you  carl  choose  as
-JJ

you  wish  which  one  of  these  Gods qB&fffeifejffltg
nescarts'   God--.

-

How me  irould  implore  you  to  ta.ke  note-`' that  if
J

ire:  juggle  Desca.rtes.''   word-is  around  very  slightly  wle

could.  by  force  c>f  his  oim  arguments.  describe  the
Atman=Brahmn  equality.+ Ho  doubt. a-c eeLrfu

wotlld  not  appreciate-.I this  approach  in  the  least-.
I

If  we  persona,1ize  God`  {,  Brahman  )   and  try  to  describe
-             .                                                          .®*  „~                                        -

him  With  human  qualities  ire  will  quickly  find  thA~y   fL4dys

ifep:=rfi;::=±±E:±±L===+afaadsndlenELand]ng
~

qpeJe=e=elr®g±real .. OneH=!jlitarsertainJfae±=g!±F±ka±±E
--i:>`+LJ V I, VJJJLqJL4 `      w

ctice  the  fine

pDJI±±___q=g|H±±=±±±F!__±+_I_rE|Tp+eLT.o±==par±fETi==pLGgiv
®

Let  us  conclLtide  this  very  short  treatment  of'
-.-

Brahman  with  a  surm.any  which  will  include  a  mild
a,

attempt  to  persorLaTize  the  Absolute  for  the  pul.pose  of
=fl

making  your  eEploration  into  this  subject  more  appealing.+

3
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I

If'-' there  seems  to  be  some  overlapi of  pT®vious  mentioned
I;=J

ideas-its  pul.pose  is  to  help  clarify  and  throw  more\-
light  on  the  subject. After  all,  otir  objectL in

sharing  with  you  Vedanta  philosophy  ±s  not  to  pl'esent

you with  just  facts  and  arguments.  but  to  try  and  convey
the  I.gal  essence  of  Vedanta  in  such  a  manner  that-i--

¥ff.fir will  have  personal  meaning  for  you..  Wg= will
EI

quote  a  few  sotirces  to  help  us  on  oqu  four.Hey.
Ub  to  this  point  we  have  presented  c>ur  arguments

ifefi"±he  case  of  Brahaan without  reallyr saying  mneh

about  EiT  or  refe]#ng  to  scriptua±  passages.`  This  was
¢h

intent±`al  and  its  purpose  was  to~ arouse  yotlr  Curiosity.
-

fro  le,t  us  very  quickly  describe  what  the  ELanishads

and  the  Vedanta-Sutras  have  to  say  regarding ELhman.
'                             Br ahman

:g:::dc::atE:nH#g:±Eg:%..e¥±g±e¥£:turman±fest
he  created  the  manifest'.H From  himself  h@

:=°¥h¥tseT!E±hErih±€::T€::I  Hence  he  is  knounEinttiriya-H[anishad-a.

rn  the-i Ved&nta.¥Stitrag  the  great  sage  Sankar&-  teaches
t

that  whatever  is.  ig  in  realLity  one.g  We  have  abeen

taught  that  the  first, principle  is  unity.  and  this-+-

oneness  is  called  Goal. (  Brahman  I  WiFi find  n®  real
EL

exceptions  in  other  religions` that  deny  this  idea.,.
•Mostly  the  excep*ions  arise  when  ne  try  to  describe

ETE-

God  in  the  personal  sense.     Thether  ve  ca-111  God
-,ai,

Allah,  or  Bralrman,  he  is  still  defined  with  a

/-7 /4
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-
descrit]tion  which  ls  un.iversal  in  its  meaning.   God

-I                              A                                                       --

is  the  all  powerftil.  ormiFokent,  all  prevail.ing
+                                                                                                                  \   ..A

being.  In  the--opening  of  the  glorious  Koran.  Allah
{

is  described  as  the   "  Lord  of  worl_d`g.   the-feneficient,
I

J

the  Merciful,  the  owner  of  the  day  of  judgement."  The- I

fufl  I.`'esti-ment  describes-,  God  in  similar. ways..r  Both

holy  scriptures,   the  Koran  and  the  Bibl.e  give  God=-:
human  like  qualities.* Th'g-' Bibl®' describes  him  as  a

--                                     * ,-

r®ivngral  God-,'` who  will  smite  the  enemies  of  his
~ -

people;  yet  he  is  also  described'  as  a  loving  God.'.
S®' we  see  God  descl'ibed  with  hu]:Iran  qualities  and  this

is  quite  understandable..` Man  Es  forced.  tb  desel.ibe-
his  surroundings  in  terms  of  what  his  physical

\+

senses  percife.   Thus-in  describing  God-he  Pal_lg`
--

back  on  what  his  senses  h_ave  taught  him  is  real.
Btit  do  we  do  justice  tor  God  by  giving  him  these  htrmn

attributes?/  Ef  we  say  Gc>d  is  stib.ject  to  emotions-`  then

he  is  subject  to  indecision.. If he  regrets  that  he
has  flooded  his  world  in  anger  then he  cannot  rake

up  his  ulnd''  &s  to  what  is  right  afld  wrong.I ELen  he

favors  orie  tribe  over  another  then  he  is  a  God  p.redisposse
®

to  prod.jtiduces.. If  enff®ugr  his  Son.  qirist,  he  brings
J

a  new  law  to  the  world.  then  this  negates  the  old  law
--

and  leaves  one  to  ironder  whether  he-iririll  change  his

mind  again.  that  a  va.cillating  God  this  woul.d  be.,

/-8 //



--
Now many  argue  that  G®d-  gavel Ham  a  free  will  and

J.,

b®caus©  of  this  will  ELn  is  reaponsibl@  for  his   acts.
Btit  an  obvious  question  is  why  he  bothered  to-.

J

create  ran  ln  the  first  place.Did  he  say.W  I'n
4                         .®                                                         -     .*                                                                                                                                                                                                                                                                      .-     .*                                                                   .J

1onley,  1'11  make  me  a  ELmB'T  There  is.  really  no  validJ

al.gunent  tc>  explain  whF  God  would  bother  to  create

in-the  first  place.:  Lf ` God  ls  a  creating  being  then

he  too  rmst  have  been  created.  5dr  he  has  a  purpose  for

us  then  he  too  must  have  a  purpose.,  The  idea  Of  ar-

physical  Go-d-. who  manifegtst'  throuth  Christ  is  an

erdreme  extension  of  man`'s  need.  to  identify  with  the

incompl`eh©nsable3to` explain  that  which  his  senses

carmot.From  our  previous  arguments  describing  the
I

Absolute+ me  ln:ust  reject  th®~ concept  of  a  Go ff  who

both fapeffiJ©§  human  qualities  and  Absolute  qual.ities..
If  me  wish  to  describe  God  in  the  DersormsenBe  -fine.

A

.`  Btit  db  not  attrihat6  rfeftyi±.`If,E  absolLute  qtial.ities  to-

him  1-f  you  wish  your  arglrments  to  sta:nd  the  test  of
J

logic.
Er`alrman  is  that  whicfauLi!:A:(definabie.  How

/`-         I.

can  we  descl.ibe  a  state  which  is  neithS#  existence

nol'  non-e]tistence?  Ero`i repeats   Ham  is  limited  by  the
-..+

\       tools-he  ray  use  to  describe  his  Forld..  The  real
world`  is  a  finite  world  and  we  carmot  expect  to  be

able  to.  describe  the  infinite  with. finite  methods.

/-q
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Ha  truly  kn6ws-  Brahman  who  ]mows  him  as

±g%:: E:¥:e:g# hriewE°in:::nist±±± Efat
Brahman  is  ]moun, -btit  the  ut.se  ]mov  him
to  be  beyond  EL°WLedffifa. Ubanishadg+

-
What  I.s  the  po.int  in  concerning  oneself  with  Brahmn

if  he  is ,beyond  ]mowledge?  The  I'eason  we  must

never  loose  sight  of  G®d  is  because  he  is  never

beyond  the  trtie  Self ..  The  fundamental  idea  of  the
VedaHta  system  of  philosophy  ls  "  Fat  Evam  asi,tt

which   means-A   "   That   art   thou. "   Fin   ,ti~i::':'`=.`:¥   fr#=#,¥Tiuo¥.G   -.:r¥=er
I,

ELqpr€.   +Er#giv%r#REs  mdang  that -Brahmafi;   that   is ,   the
eternal  principle  of  all  be±ngg.  the
power  thich  creates  all  worlds,  sustains-
:ih:ET Egg  Eg=±E.:?gorbs  themi  is  identical

Benssen.

Tfaat.-omisclent  ormip-otent  catise  from  which
proceeded  the  origion,   subsistencgr,  a-nd
disgol.ution  of  this  worl.d--iffiiREfi --world`  is..
differentiated  by rmEREg  and  Eormff`   c®ntalnst
many  agen.tar and  enjoyers..  is  the  abode  of
the  fmitg'«+.¢f  actionsi-these  frmitg having
their  definite  places.  time-.s  and  catlses.
and  the  nattlrG  of  whose .arrangements  cannot
even  be  Conceived  by  mind,--that  catlse  ve
say  ls  Br&han.

`                                        Sank ar a:.              .,

JEinrmuREut  thisF inse®ung®  we  have  &ttexpted  to  gently

vi±  into  you  theT.` concept  thatL the  God  you  worship,
J-

is  really  the  true  Self  that  ig  within  yotl.  E±iisi -    -                                              .~,

true  Self  is  the  Atma`n  and  it  is  identical.1y  equal  to
Brahman.  This  iLs.  not  an  eaay  idea  to\ accept  and  often

/ - / c,



when  one  is  first  introdtlced  to  it he  rejects  it
with  di'stastful  feelings.  Iri  fact,  there  is  usal.i.y~

invoked  the  whole  garmt  of  hurmn  emotic>ns  possible.
irf

Some  just  lay  the  book  aside  aLnd  ignore  and.  more

inqnil.y  into  the  subject.  This  type  of  person  is  the
.-.i

real  fool  of  thi.s-  world.,  He  is   the  one  who  worship.s
~

ignorance  above  all  else.  Then  there  is-..that  type  of--

person  who  saystt  1'11  jtlst  see  what  this  idiot  is+-

trying  to  say."  This  type  of  persctn  usally  stlcceeds+  in
~\

his  life's  ptlrsuits  because  he  is  will_ing  to  give
•-    ,I                                                                            ,

a  new  idea  consideration®  The  really  remarkable  per.son

is  the  one.who  is  compelled  to  explore  a  new  idea  to
J-

ibs-fullest..tl He  seeks  to  sttldF  every  facet  of  the  subject

befol.e  rendering  criticism~  He  knows  nothing  can  be

mastered  in  a  singl.e  day;   so  he  doesn't  voice  &fl
E]=

opinion  until  all  avenue.s  of  argun®nt  have  been  expToped.
I.f  he  is  steadfast  in his  own  bel.iefs,  after  his

-..~

study.  it  is  because  he  is  able dfegically  to  support
L=

his  disagreements.RE~.±t.

Hou  that  iine  have  some  feeling  for  this  idea  of
.i

Brahman  eyie  may  proceed  tar ffihaEe  tbe`-EL  qnfffty-   _--
'

ifea!=g  thffigrhgp.rthH  mlfr¥tEeaning*of  the  Brahaan  equals

4`brmn  eqtiality  statement.

RI-un
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i E`  H  AL  EL

H'entification  Of Brahman with  fltman  is-
`1                                                                          -                               -                                                    ,

fthdamenta[I  t-cr ifed&ntaH  philosophy..  tfty``  tcr  ncm,  ve

have-described  the-i.I  tt  Iou  tt  a`g`  being  i.dentifled+

with  Gb-a:.  Howgirer,   becatls®:- therg` ±s.  n®',  exact
~

engli.gh word' equlvalent'  ttr. the  sanskrit-rord' 4tran,-
~

me  have  tri.ed  t`o7 find  close  sobstitutes  which  ueuldJ

convey  the  meaning  of  Atman.  Strictly  Speaking  though,

the--. frtman  and  Ebui  cannot  be  thought  of  as  having  the~d

same  meaning.  Led  us  newt de-1ve  int'o  this  problem+J

of  separating  that  is  normally  thought  of  as  Atman

and  irdi&..t  the- Atman  trtily  ls.
Ordinarily  one  thinks  of  the  term  self in  the-

s.ense.~ of the  ego..  Thi`s  idea  stern  from  the  rbhationshi`p;

o.f  one'S  being.  grllbject',  to  his  ®nviorflment..

The  ego  lh  ug  i`g   the  a..ctor.+4-  thihkgr.t  and
per¢eiverLd  Tha't  which  performs  fl-1  ftmctions
a.f  the  body  and  mind,  is  generally  known
as  tl  I  "  or  ego. Swami  Abhedanand&.

Th®ii ego  is  that  which  its  acted  upon  andt that  which  acts

upon  1.tg: stirroundings:+  It  is  that  entity  wh¢dh  ty

its  very nature  is  constrained  to  be  a  flriction ofI]-I.-4

the  physical  world,.. WithoutL the  physical  rorlff  thS  ego-

does  not  eri!,gt.  The-. ®go`s`  identit]r  ls

2-I
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part  of  all  those  experiences,  both  physical  and
mental,  thick have  acted  tlpon  it  in  sc>me  finite  period

of  time-`., The  ego  ig  developed  through  every  experience
.,

in  lifei  due  ±®i ±.ifeff being  a  part  of  nature,   the

ego-.  suffers`,  death.

Ho-w-fit  i--s:  cormdnly'  thought  that  the  ego  live-s--
+

on  after  death  in  the  form  of  a'  soul., Some-:  say  this

soul`  goes  to  a  Hell.   (  D-epending  on  one's  actions  in

this` l.ife`-` )while-` others  maintain  that   the  sc>ul.   goes  tar

at Heaven.€ Eet  in  both  of  these  cases`` i.t  i.s  argtl®d'  that

the  sotll  will  have  a-life  everTa5ting..  But  what  1`s

immortality?  That  which  contirmes  to`  live  fongver?
Edt  that.which  has  a  beginning  rust  have  an  end.

J

The'rationality  of  the  mind:  carmot  conceive  of

something  being  created  out  of  nothing-.` lfJEhg'  sotll
*

ex:ists: in  the  personalised  state  then  it  mtlst  be  of
~1

stlbstance®  P5r  the  very  laws  of  natllre,   sllbstance

can.not  exist  in  a--  single  phase  for  &n  infinite  period

orf  time.f   In  addition.  if  wle  say  that  aF  g,out  has
+

infinite  existence,  and  then relan that  another
solll  tbo`, ray have  infinite  existence,  wg* start  adding

infinites  to  infinites  and  this', is  contradictory  to
the  concept  of  infinity.  rmfinite  e¥istenc®  is  that

.~

which  belongs  to-  Bra:hman  aloH®.p  Then  ve   say  thai±,

Souls  have  infinite  existence  then  in  effect  ire  are
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saying  that  these  souls  becoife-I other  Brahmans. (Gods}
Accepting  this  approach,  we  inst  reject  that  idea

of  a  one  all  prevailing  God.  Thtls', db  we  contradict
qoursSqfes  when  w©  say  there' is  but  one  God  and

-

that  souls  may  have  infinite  existence  or  immc>rtality.
IHrmrtality  and  infinity  are  synonymous  terms: only ~

in-so-much  as  they  relate  directly  to  Brahman. (God}
0'ne  carmot  have  two  infinite  states.  One  state  rust

be  bounded  ty  the  other.+ If  there  does  exist  a  soul.

then  it  rmist  be  finite  in  its  existence-..  Remember-

ttiis-:  Infinity  and  i]rmorta|ity  are  descriptions  of
Brahman.  Ehen  we  describe  souls  as  having  immortality

then  w®  eq.tiate  them  with  Brahman..  But  in  doing  thisF

wle  say.'.that  al.1  souls  are  the  sane  because  they  are

all  one  with  Brahmafl.
I]¢t  tis  argue  that  the  sotll  become:a  infinite

ty  being  absorbed  into  the  Godhead..  Btlt  again  we

are  adding  to  that  iREHk±h  is  defined  to  b®  oT

infinite  dimmensions..  foe  cannot  become  absorbed  into

the  infinite  God  for  by  the  concept  of  an unbounded
God-  the  finite  mst  already be  contained  within  this

+

infinite  being... This  last  point  is  very grmmotant-

to  Vedanta  philosophyt.fo'r  it  helps  tis  to  underStand
d

the  relatic}nship  of  the  &tman  to.i G®di.  Then  thai-

individual  sc>uldrealiges-his   trm.a  Eel.ationshiTF,\  to  Go-a~

z~3
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then  we  may  Speak  of  his  Sotfl  as  having  becomfr]-

absorbed  into  Brahman.. The  soul  is  not`-TiteraTly

absol.bed  into  this  Eaing  in  the  marmer  we  might

think  of  water  being  absorbed  into  the  ground;  but

ve  ray  use  this  analogy  to  cast  Some  light  on  this-
•,1-

point..  Ere  sol;:il  is like  the  mist  in  the  air.  Then  it
condenses  it  falls  to  the  ground  and  ig  absorbed

J

ty  the  earth.. Pet  thi's  mist  had- its oTig¢ns  on  the
®

earth  so  it  is  really  returfuing  to  that  wh*±rmtry  it  was

a=, part  of  fl'om  the  begirming.a Now  when  ve  attain-
Self-knowledge  then  we  realis.e  this  truth  and  our

-

minds  are  nortyt  c|ouded  with  eroneous  ideas  about  God.J4,,

ELei trm®`' Self   E  4tHran   )   is  beyond'  gpacep,   time,

and  catlsation.tt  T]ie-&tman  is  the  center  of  the  un.iverse-

and  is  one  with  Ppahman.  If  the  true  Self  is  within
us`,  and  it  is  also  Brahman.   then  al.e  ue  able  to  know

I,

the  existence  of  Brahman?  The  best  place  to  turn  for

Such  answer.s   is   the   Vndfm+.a_Sn+,Ta_`fi-.   L

Moreover  the  existence  of  Brahman-is  knoim
on  the  ground  of  its  being  the  Self  of

=gE=e. gFTT fr:rT ffi: S a£3n£:i:¥S t%fn±Eej`1  am not.I  lf 'edELseti±enBe  of  the  Self

pe±ea=°±o#PA¥a  €¥E=ys:¥: I,°g±dck::¥exi s tence
;if  ggen::i::Egu:nis |s  Brahman.

SEckar&-.

-rfu`f iff i    ap,rdrrf e.y¢~.*S
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H®w~. since  the  true  Self  in  tis  is  Get  then  lt  is

nonsense  to  believe  that  one  carl  attain  to  Brahman..
-.,-

noti  are  already  God'l   Cast  away  Silly  notions-that  yoti
+.

can  bec'ome  a  Godi.  God  is  in  you  already-He  is  yon-

and  iedq:rat  is  very  important  is  that  ve  realise  this

fa ct .
The  aim  of  Vedanta..is  not  to  discover  God,as

one  lrould  discover  a  treasure-i  but+ to  realise  that  yotl

are  this  magnificent  treasuretr EL®" Atmarl  is  fir.st  to

be  hear®d,   then  thought  abotlt,  and  then  meditated  upon.
4,

Iou  do  not  find  the  Atmali-you  r®alisqr itl  Repeadtedly
E                                                                                                                                 I     rTl

the  Ufiani.qhfids  eqil,ate-the  S®|f''whth  God~  ere  win   tryiL

to  show.later  that  the  wbrds  of  Christ  were  not

contradigiy  to  this  Atman=GbdT relationship.
fir

If  you  ask,   tt  W]ry  does  the  Atman  erist  ?tr  it  is

the  saps  as  asking  ithy  god  €xistg~  The.real  question
(--

a-,

should  bei"  liahy,  if  ima  are  all  god  are  there  such

great  a.istinction&  and  differences  betilreeri us?"I_

Ehis  is  a  very  fair  question  and  ve  sball  tl.y  to-
resolve-it  when  rna  discuss  th®J concept  o`f  caaya~

B[lt  for  the  moment  keep  in  mind  that  thor-.Atma'n  is  the
i                  -                ,                                                    .I.':..`-             '                          -                                                      I                                                                                        a                                                                   .

true  Self  ichlch  rtytt  resides-i  W  in  the   sonl  of  Ham,   and
A

the  soul  resides  in  the  body  of RE.,The  ego  dies  when
ir*,                                                            /                                                                                                                                                                                                                           ,.a i                       `-`

the  body  dies;the  soul  continues  for a  very  long

Cue:re:-rf`jL4-,

nf tff yrf ejr   i
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